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PREFACE 


These two short papers follow the lines of a book 
which I wrote some months ago, called “ The Faith 
and Works of Christian Science.” Other recent 
books of evidence against Christian Science are Mr. 
Lyman Powell’s “ Christian Science; the Faith and 
Its Founder:” Mark Twain’s “Christian Science:” 
Mr. Podmore’s “ Mesmerism and Christian Science : ” 
and Dr. Frank Ballard’s “ Eddyism.” A full account 
of the Emmanuel Movement in the United States is 
given by Dr. Worcester, Dr. McComb, and Dr. Coriat, 
in their book, “ Religion and Medicine; ” and by 
Mr. Percy Dearmer in his book, “ Body and Soul.” 
I should like to express my gratitude to Mr. Lyman 
Powell and Mr. Podmore for their admirable writings. 

The Society of Emmanuel in London is widely 
different from the Emmanuel Movement in the 
United States. I do not see my way to take back 
what I said, at the Church Congress, against the 
Society of Emmanuel, so long as it proclaims “ no 
limit ” to the diseases which may be healed by prayer 
and laying-on of hands, including “ the many diseases, 
organic and other, which medical science to-day pro¬ 
nounces incurable.” 
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Neither do I see my way to take back what I 
said of the many sufferers from organic diseases who 
are put to pain, or to death, by Christian Science. 
What else could happen to them ? Germs will be 
germs, in spite of her. Acute abscesses, unless they 
are opened, tend to spread. Tumours, unless they 
are removed, tend to increase. That is what happens 
with Christian Science. It is not her “ failure ”: it 
is the complete logical success of her methods. Pain, 
disease, and death are illusions of mortal mind : they 
are not real, above our mortal plane. Therefore, to 
deny them, to outface them, to refuse to believe that 
they are really there, is not defeat, but victory. 
Understanding, at the end, ran short; but that was 
all. Across the dead body, Christian Science alludes 
to this unexpected shortage: and adds, that Death 
itself is an illusion. To the last syllable of recorded 
time, the treatment was just what it ought to be. 
Hand in hand, she and her patient went, she quite 
comfortable, he in more or less pain, week after 
week, month after month, to the last of all their 
illusions. 
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THE CASE AGAINST 
CHRISTIAN SCIENCE 

I 

A Paper read at the Church Congress 
at Swansea, October 7, 1909 

I was invited to speak with special reference to 
Christian Science : and I desire to illustrate, by some 
results of Christian Science, the dangers of the present 
use of spiritual healing. Let me begin by saying, of 
my profession, that we medical men are not supposed 
to know what may come of the mental or spiritual 
treatment of bodily diseases : we are only supposed 
to know what does come, what has come. So let 
me try to say what has come of Christian Science, 
g It is certain, that Christian Science generally 
pj exercises over her followers a quieting influence. 
They are made more restful, more successful in busi¬ 
ness, more active, less nervous, less worried, more 
glad that they are alive, less apt for grumbling and 
for gossiping. They speak out: they declare the 
Allness of God, the Omnipresence of Love. There 
is neither sin, sickness, nor death in God ; therefore, 
these are not really real. They are real on our mortal 
plane, but not realler than that. In reality, they 
are not real. Man, in reality, is perfect, sinless, 
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eternal, co-existent with God, having no separate 
mind from God, no single quality underived from 
God: he is incapable of sin, sickness, or death, for 
he is the reflection, or compound idea, of God. If 
sin were> understood as what it is, awful unreality, 
native nothingness, it would disappear. The less 
said or thought of sin, sickness, or death, the better 
for mankind, morally and physically. 

These doctrines give no great encouragement to 
the old-fashioned virtues, humility, accuracy, courage, 
patience, compassion, reverence, charity; but they 
do give a happy sense of quiet, and the comfort of 
ample phrases. " God is All-in-all. God is Life. 
Life is God. Nothing possesses reality or existence, 
except God. God is Mind, and God is All: hence, 
All is Mind. God, good, being ever present, it follows 
that evil is never present. Every mortal must learn 
that there is no power in evil.” By such phrases, 
incessantly repeated, the mind, though it may remain 
sharp for business or for pleasure, becomes dull to 
Nature, illogical, uncritical. That mind must be 
dull indeed which believes that not we alone, but our 
dogs and cats, and fowls and rats and mice, and even 
vegetables, are healed of all diseases, once we are 
sure that no disease is, in reality, there. It must 
be dull indeed if it can persuade itself that a case of 
bronchitis was cured, in Paris, by absent treatment 
from New York, and that Mrs. Eddy did, as she said, 
make an apple-tree blossom in January. And this 
dullness is maintained by careful abstention from 
knowledge. “ I recommend students,” says Mrs. 
Eddy, “ not to read so-called scientific books. Man- 
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made theories are narrow, else extravagant, and always 
materialistic.” Look where you will in Christian 
Science, you find the same illogical stupidity, and the 
air so heavy with chloroform that no critical mind 
is able to keep awake. 

And, of course, this chloroform acts not only on 
the critical faculty, but on the will. “ Christian 
Science,” says Mrs. Eddy, “ silences human will ” ; 
she dismisses human will as a wrong-doer, the motive 
power of error. And Mr. Dixon, who is head of the 
Christian Science Publication Committee in London, 
is reported as saying that “ Will is a product of human 
belief, and co-operates with all the passions of the 
human mind. In this also lies its real powerlessness, 
for God alone is omnipotent.” 

It comes to this, that Christian Science tends to 
make you look away from all that is painful, whether 
it be in you or in somebody else. That is why she 
parodies the Lord’s Prayer, because it speaks of 
temptation and of evil. That is why she rejects the 
Lord’s Supper; it was instituted, she says, on “ a 
mournful occasion ” ; and she hates mournful occasions. 
That is why she locks her churches on Good Friday: 
she does not officially recognise Pain, or Death, not 
even on Good Friday. Her people are happy, because 
evil and sin are not true. They are quietly content 
to be, in reality, eternal, perfect, sinless, sickless, 
deathless. Life is God, and God is All: and every thing 
else is a dream of mortal mind, which is not, in reality, 
there. How can it be there, when God is everywhere ? 
How can it be real, when all the reality has been used up 
by God ? When we are good, we are practically God : 
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when we are not, it is the fault of our mortal plane, 
but nothing worse than that. 

Here, in this blunting of the will, this passive 
isolation or dulling of the mind, are the very con¬ 
ditions for mental healing ; and, if you study, for 
example, the testimonies of those who have been healed, 
by Christian Science, of smoking, drinking, and the 
drug-habit, you find, as it were, the word Hypnotism 
stamped on every page of their evidence. There 
was no hard fight over the tobacco and the alcohol, 
no long-drawn agonising misery over the morphia 
and the cocaine : they ceased to believe that these 
pleasures were pleasant, and then they left off wanting 
them. 

But what is the use of saying that Christian Science 
heals by suggestion ? We have got no further, when 
we have stuck a label on the Church of Christ Scientist. 
Think of her wealth, her authority in all parts of the 
world, her more than half a million friends or followers ; 
how her founder has claimed, or received, or not 
refused, almost divine honours ; how Christian Science 
is gaining ground in this country. She promises 
nothing less than a theocracy, all Subject and no 
Object, all Mind and no Matter, all Good and no 
Evil, all Heaven and no Earth, all Life and no Death, 
all Pleasure and no Pain. Every nation has a kind 
word to say for Christian Science ; and no wonder, 
when you think what she promises. 

But, of course, her staying power, and the secret 
of her strength, are not in her faith, but in her works. 
" I have well-authenticated records,” says Mrs. Eddy, 
“ of the cure of dislocated joints and spinal vertebras. 
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Shortened limbs have been elongated, cicatrised joints 
have been made supple, and carious bones have been 
restored to healthy conditions. I have restored what 
is called the lost substance of lungs. I healed malignant 
tubercular diphtheria. I healed a cancer that had so 
eaten the flesh of the neck as to expose the jugular 
vein, so that it stood out like a cord.” Who of us,- 
if she were telling the truth, would not follow her 
to-day ? What happiness can be compared with 
the joy of healing, by sheer thought, “malignant 
tubercular diphtheria,” a disease not so much as 
known, even by name, to the medical profes¬ 
sion ? What would be left in our lives worth 
having, once we had worked a miracle ? It is here, 
on these false miracles, accepted by the multitude, 
that Christian Science has founded and built her 
Church. People do at last believe that they can 
work miracles ; and, so long as they believe that, 
no power on earth will stop them. 

Not long ago I tabulated, for a book on Christian 
Science, two hundred consecutive “ testimonies of 
healing.” These testimonies were published in the 
Christian Science Sentinel, between April and August 
of last year. The vast majority were cases of in¬ 
digestion, constipation, backache, headache, tired 
feeling, weakness of vision, functional disabilities, 
downright imagination, and so forth. I inquired into 
the alleged healings of grave organic diseases. I 
found not one authenticated case of any such healing : 
I found nothing, absolutely nothing, that might 
not have got well “ of itself,” or got well, or at any 
rate better, under one or another of the many forms 
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of mental treatment. The general style of these two 
hundred testimonies was fantastical, vague, illiterate, 
and absolutely worthless : they were just like the 
testimonials to So-and-So’s pills. But the editor of 
the Sentinel corrects the bad spelling; and solemnly 
publishes, for the edification of the faithful, all the 
confessions of these poor ill-educated neurotic 
lives, many of them not far from the edge of 
insanity. 

Christian Science does not publish her failures. 
So I wrote to some doctors, and other friends, asking 
them to tell me cases of the harm that she has done. 
I got back a long list of killed and wounded : I wish 
that it could be nailed to the doors of all her churches. 
I could only publish it, saying, “ To see the full iniquity 
of these cases, the reader should be a doctor, or should 
go over them with a doctor. But everybody, doctor 
or not, can feel the cruelty, bom of the fear of pain, 
in some of these Scientists ; the downright madness 
threatening not a few of them, and the appalling self- 
will. They bully dying women, and let babies die 
in pain ; let cases of paralysis tumble about and hurt 
themselves; rob the epileptic of their bromide, the 
syphilitic of their iodide, the angina cases of their 
amyl nitrite, the heart cases of their digitalis ; let 
appendicitis go on to septic peritonitis, gastric ulcer 
to perforation of the stomach, nephritis to uraemic 
convulsions, and strangulated hernia to the miserere 
mei of gangrene ; watch, day after day, while a man or 
woman slowly bleeds to death; compel them who 
should be kept still to take exercise ; and withhold 
from all cases of cancer all hope of cure. To these 
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works of the devil they bring their one gift, wilful 
and complete ignorance ; and their ‘ nursing ’ would 
be a farce if it were not a tragedy. Such is the way 
of Christian Science, face to face, as she loves to be, 
with bad cases of organic disease.” I wrote that para¬ 
graph carefully, from notes of actual cases : I stick 
to every word of it: and I hope that all who know 
of similar cases will communicate with me, so that I 
may add them to my list. 

Now, what has Christian Science to do with spiri¬ 
tual healing ? In theory, Scientist healing is hardly 
an act of religion : it is an act of philosophy. Accord¬ 
ing to Mrs. Eddy’s philosophy, you are so sure of 
^ the non-reality of disease that it ceases to be a reality. 
pYou argue it down, you resist its false claim, you 
£ unmask its native nothingness ; you make a mental 
!|jprotest, you enjoy a demonstration, you work out 
oa logical problem. That is the theory of Christian 
2$ cience. But, practically, Scientist healing is an 
ilict of religion. Thus, at a testimony meeting in 
S’Aldershot, a few weeks ago, Christian Science was 
described as “ the good tidings of great joy, which is 
making the world to lean on God, and God alone.” 
At this meeting, a man testified that he had been 
cured of a cold in the head. “ About a month ago, 
he felt every symptom of a severe cold coming on. 
He knew that God was far too good and pure to 
send evil of any sort, and the Bible told them that 
God was all-in-all, always present, and all power; 
so what right had he to be under the dominion of 
something which God never sent ? He clung to 
this, to the living presence of God, for a day, and in 
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the end Christian Science won, and the cold never 
came on.” And a woman testified that she had been 
healed of the falling-out of her hair. “ During seven 
years, since she had become a Christian Scientist, 
her hair had not come out at all, and it was long 
and thick. It was a beautiful proof of God’s care of 
us, and how we need not suffer even in the smallest 
way if we turn all our trials to His divine love.” 

I quote these two cases, not to raise a laugh, but 
to make it clear that Christian Science, when it comes 
to healing, is apt to forget metaphysics, and to use 
the very simplest and most homely phrases of religion. 
She is purely devotional when it suits her: and it 
mostly does. Mrs. Eddy, in her philosophical moods, 
despises them who worship what she calls “ a cor¬ 
poreal Jehovah ” ; but her followers, when there is 
anything the matter with them, are not in the mood 
for her philosophy. They say that they are healed 
by turning to God, by realising the presence of God, 
the power of God; and they believe what they say. 
Eripitur persona: the sham philosophy of Christian 
Science, and all the masquerade of her long-winded 
phraseology, are tom off. Manet res: the fact 
remains, that So-and-so was ill, and he “ turned to 
God,” and is well. Is this, or is it not, spiritual 
healing ? 

Only, seeing the gross and shameful malpractices 
of Christian Science, and the long trail of p ain and 
of death that she leaves behind her, and her impudent 
concealment of all her failures and worse than failures^ 
and her notion that all diseases alike are mental, and 
none of them in reality there; and her mad resolve 
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never to examine a case, or read a medical book, or 
look at a specimen, or take a temperature, or listen 
to a chest, or use a microscope, or acknowledge any 
difference between ordinary backache and spinal 
caries, between functional paralysis and organic para¬ 
lysis, between indigestion and cancer of the stomach, 
between pain in the breast and cancer of the breast ; 
and her frequent cruelty, especially to small children ; 
and her brutal way of saying that her patients die of 
want of understanding what she tells them—seeing all 
these abominations, we ought to prevent even the 
faintest shadow of them from falling across our Church. 
We have not done that. In London, the Society of 
Emmanuel is under her shadow; indeed, it is her 
shadow. It publishes miracles which never hap¬ 
pened. It countenances exorcism. It denies point 
blank that our Lord, in the whole of His Life, was ever 
ill. It prescribes “ an attitude of passivity and recep¬ 
tivity.” It advertises “ no limit ” to the diseases 
to be healed, including “ the many cases, organic 
and other, which medical science to-day pronounces 
incurable.” It has reprinted the case of a man who 
was healed, instantaneously, “ in the last stages, 
apparently, of consumption in the lower part of the 
body,” a disease as mythical as Mrs. Eddy’s “ malig¬ 
nant tubercular diphtheria ”; and the case of a 
man who was healed, by laying-on of hands and 
anointing, “ after one lung had sloughed away, and 
the other had half gone,” and he is now " in perfect 
health, with two good sound lungs.” Can you wonder 
that we doctors laugh at spiritual healing, if this be 
spiritual healing ? 
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One or two of these reported miracles have been 
investigated, with that result which might be expected. 
Nothing has happened yet in spiritual healing which 
has not its counterpart in mesmerism, treatment by 
suggestion, or commonplace medical attendance. Let 
us not ask what may come of the present revival of the 
laying-on of hands and anointing; let us ask what 
has come of it. Let us take this or that reported 
instance of the spiritual healing of a patient, suffering 
from a disease not amenable, in the opinion of men 
of science, to mental treatment. Let us go into it, 
with rigorous tests and analyses, with repeated 
examinations of the patient, with cross-examination 
of the doctors and nurses. Every least point of the 
case, every note or chart or specimen, every possi¬ 
bility of doubt as to the correctness of the diagnosis, 
every prescription that the doctor wrote, every word 
that he really said, every thought that he kept to him¬ 
self—all these factors of the case must be submitted 
to a committee or court of really eminent physicians 
and pathologists. They alone understand the extra¬ 
ordinary behaviour of diseases; they alone have 
learned, by long experience, the difficulties of exact 
diagnosis, the frequency of exceptional cases, and the 
amazing way in which many patients, who are ex¬ 
pected to die, get well of themselves. The reported 
wonders of spiritual healing must be judged by men 
who know the actual wonders of natural healing; 
by men whose daily work is in accordance with 
Pasteur’s advice : “ Cultivate the spirit of criticism. 
Without it, nothing can avail. With it, will always 
remain the last word.” 
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Let us remember that the spiritual healer must 
either draw the line at such cases as are healed by 
suggestion, or must cross that line. It is rather a 
vague line ; it shifts a little, this way or that; still, 
there it is. If he draws the line, what evidence have 
we that spiritual healing is more than healing by 
suggestion ? To produce that evidence, he must cross 
the line. Then will come failures, coroners’ inquests, 
open disgrace, incessant strife. Amateurs, and all 
who love emotion, and many women, will take up this 
new way of healing. It needs but a stroke of Mrs. 
Eddy’s pen, and every Scientist healer will use the 
laying-on of hands and the anointing with oil; she 
would call it, as she calls the use of the bread and 
the wine at the institution of the Lord’s Supper, a 
" concession to Matter"; and she would publish 
wonderful results every week. 

The line must be crossed, or kept. They who 
have crossed it are hardly free to condemn Christian 
Science, when she says that " One disease is not more 
real than another,” or when she asks indignantly, 
" Should all cases of organic disease be treated by a 
regular practitioner, and the Christian Scientist try 
his hand only on cases of hysteria, hypochondria, 
and hallucination ? ” They who are careful to keep 
the line are free to condemn Christian Science; but 
they will do only those works which have been done 
a thousand times in the ordinary way of medical 
science, without reference to the Christian Faith. 


* * 
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A Paper read at the Annual Meeting of the 
Congregational Union at Sheffield, 
October 14, 1909 

I thank you for letting me speak here, and I will 
not waste your time with any preface. We are 
bound to make up our minds about Christian Science. 
We all know Jier; it is time to decide what we think 
of her. I shall say nothing of Mrs. Eddy’s life ; our 
business to-day is not with Mrs. Eddy, but with 
Christian Science in this country. She calls herself 
the Word, the Christ come again, the Holy Spirit; 
let us examine her faith. She asserts her power to 
heal all manner of diseases; let us examine her 
works. 

I pray you to remember, always, that she is of 
a threefold nature. She is a philosophy, a religion, 
and a way of healing. These three are inseparable. 
True or false, you cannot pull them apart; they stand, 
or fall, together. It must be all or none; you can¬ 
not pick and choose, you cannot have some. It is 
all one system, one set of thoughts, one stafe of mind. 
You cannot make friends with half of her, and be at 
enmity with the other half; you must take her as 
you find her; you must accept or refuse her as she 
is, whole and undivided. If you admire her logic 
you must approve her faith; and, more than that, you 
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must submit your body to her works. If you dare 
not stake your bodily health on her faith, then you 
are condemning her logic. 

Of course, there are thousands of people, some of 
the gentlest and most pleasant people, who read her 
book and attend her services, but send for the doctor 
when they are ill. That is not Christian Science ; it 
is only selections from Christian Science. The true 
Scientist is he or she who lets a child die of diphtheria 
sooner'than send for the doctor. You cannot separate 
her faith from her works. If you open your door to 
what she says, you let in what she does. It is with 
her as it is with the Peculiar People, that small 
tragical community which is one of her poor relations. 
The Peculiar People have.neither fame nor money; 
they seem to come silently out of dim streets into the 
glare of the coroner’s court, and then go back, out 
of public notice, till it is time for another baby to 
die of one verse of the Bible. This quiet company of 
the Peculiar People, with its little graveyard, is one 
way of taking things, one set of doctrines, one frame 
of mind. So it is with Christian Science. Her philo¬ 
sophy, her religion, and her way of healing are all 
one; and you may neither approve nor disapprove 
of less than all of her. 

Consider, first, her philosophy. Never mind the 
style of Mrs. Eddy’s book; she had neither a good 
start nor a good education, and she writes without any 
proper regard for sense and grammar. Forget her 
style; remember only that the philosophy, such as 
it is, of Christian Science is founded and built on a 
false notion of the meaning of the word Reality. 
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Christian Science thinks that Reality is a quality or 
attribute of Subject, apart from Object; whereas it 
is the Unity of Subject and Object. It is not the 
property of the one, but not of the other; it is not 
present in the one, but absent from the other. Subject 
without Object is unthinkable; so is Object without 
Subject. There is no reality except they be united: 
and outside this unity there is nothing. 

Christian Science refuses to see this elementary 
fact. She is of opinion that Subject has got all the 
reality on the market, leaving none for Object; as if 
reality were a sort of monopoly, or patent article. 
Mind, she says, has reality; therefore Matter has 
not reality. Matter is real “ on our mortal plane," 
but not realler than that. She does not say what she 
means by “ our mortal plane ” ; but she is quite sure 
that Matter is not absolutely real, not really real, not 
so real, anyhow, as Mind. She seems to imagine that 
the supply of reality is limited, and that the entire 
stock was appropriated, right away, by Mind, at the 
expense of Matter. She is perpetually trying to 
separate Subject and Object. The result is that she 
is left with two kinds of reality on her hands. One 
is Mind, which is really real; the other is Nature, 
which is not really real. As fast as she tries to explain 
everything in terms of Mind, her explanation falls to 
bits. For she never troubles her head with logic; 
and she imagines that she is talking like Plato and 
Berkeley, when she is merely playing with words, as 
a child plays with a box of matches. 

Consider, next, the result of this sham philosophy 
on her religion. Nothing, she says, possesses reality 
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or existence, except God. If that be true, it is, of 
course, a very bad look-out for Man. To get over 
this difficulty she substitutes, in the place of Man, 
a sort of Platonic idea or type. Man, she says, is, 
in reality, eternal, perfect, sinless, co-existent with 
God; he is the reflection or compound idea of 
God; he has no separate mind from God; and God 
without Man would be a nonentity. Then you 
say to her that you do not feel like that; you 
express your honest belief that you are a poor 
creature, with much to be ashamed of, and full 
of infirmities. Oh! she says. That is not really 
you; that is not Man with a capital letter; that is 
Mortal Mind. She bundles up into “ Mortal Mind ” 
everything that she left out when she was making 
a God of Man. “ Mortal Mind ” is her name for all 
our shortcomings, all our aches and pains, and all 
our natural pleasures ; and this Mortal Mind is itself 
an error, an illusion, a dream. Evil and sin, pain 
and death, are dreams. They are not really real. 
They are errors of Mortal Mind ; they are illusions 
of our mortal plane. It follows, that we must get over 
our mortal plane ; we must deny the very fact of 
our own mortality; we must refuse to recognise it; 
we must look the other way when we come across it. 
“ The less said or thought of sin, sickness, or death, 
the better for mankind, morally and physically.” 
She dares to say that. Was there ever more desperate 
advice ? Was there ever a blacker lie ? What is 
left worth having of a religion that will not look at 
sin, sickness, or death ? 

By this false move, she is brought into immediate 
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collision with the Christian faith; and, as a child thafj 
.knocks its head against a wall is apt to beat the wall 
with both fists, so she offers violence to the high ; 
weather-beaten fortifications of Christendom. Sh« 
has invented a new version of the Lord’s Prayer] 
because the original version acknowledges the reality 
of temptation and of evil; and she recites her version] 
every Sunday, in all her places of worship, sentence? 
by sentence alternating with the Christian version^ 
Here is her version :— 

Our Father-Mother God, all-harmonious. Adorablei 
One. Thy Kingdom is within us, Thou art ever¬ 
present. Enable us to know—-as in heaven, so on- 
earth—God is supreme. Give us grace for to-day ;$ 
feed the famished affections. And infinite Lovel 
is reflected in love. And Love leadeth us not intoi 
temptation, but delivereth us from sin, disease, and, 
death. For God is now and for ever all Life, Truth, 
and Love. 

That is what she calls her ** spiritual sense of the 
Lord’s Prayer ” ; that is what she teaches to the 
small children in her Sunday schools. 

Again, she rejects, with a kind of nervous irrita¬ 
bility, the Lord’s Supper. It was instituted, she says, 
on a mournful occasion ; and her nerves cannot stand 
mournful occasions. Besides, she is offended by the 
use of the elements, the actual bread and wine; for 
her mind, in spite of her long philosophical words, is 
a very poor and vulgar mind, and she sees nothing in 
the sacramental use of matter. So, away goes the 
Lord’s Supper. 

Then she comes to the Lord's Passion. You will 
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find all her meeting-rooms locked on Good Friday; 
she regards the Lord’s death as a mistake on His part. 
“ A lack of entire science,” she says, “ in the advent 
of Jesus, produced its own discord, and met its fate 
in death.” And again, “ Had wisdom characterised 
all the sayings of Jesus, He would not have prophesied 
His own death, and thereby hastened or caused it.” 
I am reminded here of Judas, who, I am sure, would 
have drawn the line at saying that. See into what 
bewilderment she is brought by her fear of pain. She 
is always quoting the text, “ My words shall not pass 
away ” ; but she seems willing to let His words in 
the Lord’s Prayer, at the institution of the Lord’s 
Supper, and even His last words on the Cross, pass 
away; and this, for no better reason than her terror 
of pain and of death. 

To my thinking, we may fairly judge a man’s 
religion by his attitude toward the facts which we 
call sin, pain, disease, and death. Take, for example, 
a Greek tragedy, or one of Plato’s dialogues ; compare 
its gravity, its profound humanity, its wisdom, with 
Mrs. Eddy’s advice, that the less we think about 
death the better. Or take the great Latin poets, 
Virgil, Horace, Juvenal; consider the depth of their 
sympathy, the sharpness of their insight into our 
common destiny. Go down to the impenetrable 
religions of Egypt; even here, in the dragging round 
of the mummy at the feast, you find that public and 
honourable confession of death, which you do not 
find in Christian Science, not even on Good Friday. 
That day puts her in a dilemma. The Passion either 
was, or was not, absolutely real. If it was, then all 
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pain is real. If it was not, then Christ suffered because 
He had not that faith which is in Mrs. Eddy. No; 
wonder she looks the other way on the day of His 
death. 

All the same, I say that the behaviour of Christian 
Science here is an offence, not only against orthodoxy, 
but against decency. It is a kind of degeneration 
or decadence. The adulteration of the Lord’s Prayer, 
the abolition of the Lord’s Supper, the refusal of all 
official recognition of the Lord’s Death, are indeed 
offensive to the Christian faith ; but they are not 
less offensive, if I may venture to use the phrase, to 
the honour of the country. 

How is it, then, that she has taken hold of such 
a vast multitude of gentle, educated, well-disposed 
Englishmen and Englishwomen ? There are many 
reasons; I give you three, which seem to me to lie 
at the very foundations of her prosperity. 

In the first place, her use of big philosophical 
words, and of grand vague phrases, attracts attention. 
All is Mind, she says. It sounds well. She does 
not explain what she means by “ All,” nor what she 
means by “ Mind " ; neither does she say what she 
means by “ Is,” which is a word of colossal import¬ 
ance, once you begin to think of it. Still, the phrase 
has a fine sound ; it seems to extend the range of our 
vision; it plays up to our natural desire for thinking 
on the largest possible scale. Then she goes on •' 
Spirit being All, nothing is Matter. Here is bad logic. 
For, if Spirit be All, it follows that Nothing is not 
Spirit. Still, such phrases do seem, on a first hearing, 
to mean something; and, in the quiet atmosphere of 
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a Christian Science reading-room, they attract many 
admirable people, who care more for words than for 
logic. 

In the next place, you must remember that Christian 
Science is able, in a moment, to drop her philosophical 
talk, and use the very simplest and most familiar 
phrases of religion. She is always telling of the presence 
of God, the Omnipotence of Love, of turning to God, 
leaning on God, trusting in God alone ; she goes direct 
from her random talk about Mind and Matter to the 
homely language that we learned when we were boys 
and girls. And she has discovered again the old gift 
of Quietism, the happy sense that 

“ God’s in His Heaven, 

All’s right with the world.” 

She has revived, in many lives which seemed unlikely 
soil, the habit of religious thought; and has recalled 
them to the fact, older than Christianity, that the 
kingdom of God is within us. 

But, of course, her true strength, her ultimate 
secret, is neither in her sham philosophy, nor in her 
devotions, but in her promise to heal all maimer of 
diseases. Above everything, she is a way of healing. 
She covets, above all else in Christianity, its claim to 
miracles. “ I have in my possession,” says Mrs. Eddy, 
“ well-authenticated records of the cure, by mental 
surgery alone, of dislocated joints and spinal vertebrae. 
I have restored what is called the lost substance of 
lungs. I healed consumption in its last stages, the 
lungs being mostly consumed. I healed malignant 
tubercular diphtheria. I healed a cancer that had 
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eaten the flesh of the neck.” So she goes on; and 
there is no such disease as “ malignant tubercular 
diphtheria ” ; neither can we get new lungs nor new 
necks by thinking that we have got them. All the 
same, there are many people who believe that she is 
telling the truth. So we come, at last, to the 
works of Christian Science, her successes and her 
failures. 

She has healed, and is healing, many invalids,' 
She helps them to forget or to overcome those ailments 
which we call neurotic or neurasthenic; those weari¬ 
some disabilities and enfeeblements and vagaries 
which we used to call hysterical. She has enabled 
many people to give up smoking, even to give up alcohol, 
even to give up cocaine or morphia. She has made the 
restless more quiet; she has made the imaginative, 
self-tormenting subjects of this or that functional 
disorder, or set of disorders, more happy, more active, 
more healthy. We do not know how many of these 
cases relapse, how many fail to respond. She hides 
her failures with impudent secrecy. All the same, 
she can, and she does, heal such cases as may be 
healed by mesmerism, hypnotism, suggestion, faith¬ 
healing, mental treatment, or whatever else may 
be the influence of the mind over the real or fanciful 
ailments of the body. 

But she does not stop there. She loves meddling 
with grave and urgent organic diseases; cancer, 
tumours, abscesses, haemorrhages, diphtheria, typhoid 
fever, abdominal obstructions, acute inflammations, 
destructive degenerations of the brain and spinal 
cord. Her advertised cures in such cases have been 
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examined, again and again, and have been found 
" pitifully without foundation.” She withholds from 
all • patients all drugs ; she robs these poor sufferers 
of their quinine, their bromide, their iodide, their 
amyl nitrite, their digitalis. I have not yet found 
any clear evidence that she has once, in these thir ty 
years, all over the world, healed a single case that 
might not have got well of itself, or under treatment 
by " suggestion.” I have not yet found that she has 
aver, in the ordinary use of the word, saved life. But 
1 have found, by patient inquiry among doctors and 
ather friends, the appalling and monstrous list of some 
af her victims. She has killed thousands, not by any 
nistake in diagnosis, for she never examines a case; 
lot by any mistake in treatment, for she does nothing 
hat you can call treatment; her feet are red with 
he blood of those whom she kills by sheer deliberate 
gnorance, by wilful blindness, by deliberate refusal 
o raise a finger for them. She puts them to death; 
nd then, when they are dead, she says that they 
lied of want of faith. 

I shall not go into her frequent cruelty to chil- 
Iren; nor into her decadent and well-nigh insane 
eaching as to marriage and procreation; nor into 
ier forgetfulness of animal life, her strange way of 
alking as if we were the only creatures of God; nor 
hall I stay over the fact that she has no official chari- 
ies, and gives in charity, of all her vast wealth, 
Tactically nothing ; nor shall I enumerate the almost 
ivme honours that she pays to the founder ; nor shall 
dig into her shameful belief in a sort of witchcraft 
hat she calls “ Malicious Animal Magnetism.” I 
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have said enough already for us to make up our minds 
about Christian Science. 

Now I dare to take advantage of the great honour 
of speaking here ; I dare to drop the word we, and to 
pick up, even in this great and important assembly, 
the word you. You may think it a good thing—and 
so it is—that Christian Science has taught people to 
use the old magnificent philosophical phrases about 
Reality and Being and Mind and Matter. They use 
them all wrong; still, they do use them ; they do try 
to set themselves to abstract thought. If it be a good 
thing to popularise sham philosophy, it is a better 
thing to exercise the mind over true philosophy. And’ 
I make bold to suggest to you, who are teachers and 
preachers, that you should sometimes expound the 
old philosophers to us, and help us to use these grand 
words with proper care and reverence. We all enjoy, 
we all need, an occasional dose of abstract thought. 
Let us have one or two of the immortals down, from 
their exile on the book-shelf, for comment and ex¬ 
position in the pulpit; let us hear something, now and 
again, of Plato, Aristotle, or Berkeley; there is none 
of us who would not be glad to listen to the sound of 
their voice. 

Again, you may think it a good thing—and so it 
is—that Christian Science preaches Quietism, and the 
Divine Immanence. She preaches them all wrong; 
still, she does preach them. And I make bold to 
suggest to you, that we need not her false Quietism, 
but the true Quietism. It is in the Psalms, it is in the 
Gospels. Through the rush of things to-day, the 
political crises, the burning questions, the conflict of 
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classes, the bewildering crowd of new discoveries in 
science, the incessant growth of amusements and 
excitements, we ought to be told to sit still, for the 
jood of our souls, and to think about God, to realise 
God, and to forget everything else. 

Only, let us be clear that Christian Science, to get 
ler particular sort of Quietism, has tom the Gospels 
:o bits, perverted the whole meaning of our Lord’s 
Life, despised His ordinances and denied His words, 
ind refused to recognise His Passion and His Death. 
>he has stolen from Him a few comfortable texts, 
ind her claim to work miracles. That is what she 
vanted Him for. She must reduce dislocations, she 
nust conjure away tumours, she must heal “ malig- 
lant tubercular diphtheria.” Once she can work 
tirades and quote familiar texts about Love, she 
ares little for the rest of His work. The discipline, 
he suffering, the loneliness, the darkness, are not to 
er liking; and her Christianity is all crown and no 
ross, all heaven and no earth, all comfort and no 
ndurance, all pleasure and no pain. Then you turn 
a her works, and you find nothing in them that is 
sally new, save the long trail of misery and of pre- 
entible death. She tries in vain to hide it from our 
yes; it proclaims her as “ one more wrong done to 
lan, one more insult to God.” 
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I.—ABSENT TREATMENT 

A writer in the Bristol Times, October 12th, 1909, defends 
absent treatment thus :— 

“ When Mr. Paget scoffs at the idea that a case of bron¬ 
chitis can be cured in Paris by absent treatment from New 
York, he is surely ignoring the well-defined cases of absent 
healing recorded in the Gospel narratives, not to mention 
the many authentic instances of thought-transference over 
long distances in the plane of the mortal mind ; and, if it 
be true, as Christian Science teaches, that the omnipotent 
and omnipresent Divine Mind is the only Healer, is Mr. Paget 
prepared to deny His presence and power in New York as 
well as in Paris, and is the Christian Scientist making too 
great a claim when he asserts his reliance on that beneficent 
Presence in both cities at the same time ? ” 

But a Christian Scientist ought not thus to talk of Mind 
in terms of Matter. According to philosophy. Mind is not 
under conditions of Space ; Mind is not in this or that city; 
Mind is present in a place in that sense only in which the 
place is present in Mind. According to religion, the “ presence 
of God ” is not in Space ; the word is used, as it is used 
in philosophy, with a spiritual, not with a material, significance. 

The reference to “ cases of absent healing recorded in the 
Gospel narratives ” is annulled by the reference to “ instances 
of thought-transference in the plane of the mortal mind.” 
If absent treatment be prayer or miracle, it is not thought- 
transference. If it be thought-transference, it is not prayer 
nor miracle. If the case of bronchitis was healed by thought- 
transference in the plane of the mortal mind, what becomes 
of the doctrine that mortal mind “ is not an entity," and 
that " in reality there is no mortal mind ” ? If it was healed 
by omnipresent Mind the only Healer, why send all the way 
to New York, and pay, for that which was already in Paris ? 
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If it was healed “ in answer to prayer,” why has Christian 
Science at her services no word of prayer for the sick ? Why 
does she say that “ God is not a person to whom we should 
pray to heal the sick ” ? 

If absent treatment be a form of thought-transference, 
why does Christian Science administer it to the lower animals ? 
The classical case of Mr. Holland Hibbert’s broken-winded 
mare is, or ought to be, known to all students of Christian 
Science ; and I have lately heard of a pet dog at Bayreuth 
whose owner sent to New York for absent treatment for it. 
What happens in such cases ?. Does the transferred thought 
start on the plane of mortal mind, and arrive on the plane 
of equine or canine mind ? 

As a matter of fact, absent treatment is nothing more 
than a part of the routine of Scientist practice. Say that 
~|a is taken ill. He telephones to B, asking for absent treat- 
“ment. B realises the Allness of God, the non-reality of 
“Matter, the argument that since God cannot be sick there¬ 
fore A—who is, in reality, co-existent with God—cannot be 
“sick ; and his illness is not, in reality, there. By this mental 
ojact on B’s part, A is healed. 

<2 There is no evidence that absent treatment has ever had 
'jthe least effect on any case, other than suggestion. And it 
uopens the door not only, as Dr. Horton said at Sheffield, 
gjto quackery and imposture, but to worse. It opens the 
gjdoor—or, I ought to say, keeps it open, for it has not been 
shut these thirty years—to that belief in a sort of witch¬ 
craft, that obsession of Malicious Animal Magnetism, which, 
next to her views on the procreation of children, is one of the 
worst aberrations of Christian Science. 


2.—ON FUNCTIONAL AND ORGANIC DISEASES 

The use of these two words, functional and organic, is of 
great practical importance. It is a practical use ; it does 
not involve all science and all philosophy. One might argue, 
in philosophy, that function and structure are inseparable, 
and that all diseases are therefore both functional and org ani c 
One might argue, in science, that the increasing power of 
microscopes, and the increasing accuracy of pathology, enable 
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the men of science to discover, more and more widely, organic 
disease underlying the ordinary appearances of functional 
disease. These arguments leave untouched the practical 
contrast between the two sets of cases. 

Thus, one patient complains of pain at the heart, palpi¬ 
tations, and what Christian Science calls “ heart trouble ” ; 
the pulse may be irregular, and there may be a loud murmur 
heard with the stethoscope, but the valves and the general 
fabric of the heart are healthy ; another patient has had 
rheumatic fever, and the valves of the heart are puckered and 
scarred, so that they do not work properly. One complains 
of headaches, and has complained of them, off and on, for 
thirty years, and is otherwise in good health ; another com¬ 
plains of headaches, and they are due to a tumour of the 
brain. One has pain after food, and is healed by a slight 
change of habits or of diet ; another, with similar pain after 
food, has cancer of the stomach. One has been bedridden 
for many years, unable to walk or to stand without help, yet 
is brought, by mental treatment, to resume control over his 
or her own limbs ; another is bedridden because the spinal 
cord was hopelessly tom and crushed, years ago, by fracture 
of the spine. So the contrasts go on—between mere fatigue 
of the eyes and optic neuritis, between ordinary backache 
and spinal caries, between pain in the breast and cancer 
of the breast, between loss of voice from want of will and 
loss of voice from ulceration of the vocal cords, between a 
healthy joint held stiff and a joint stiffened by destructive 
inflammation, between a “ phantom tumour ” and an ordinary 
tumour, and so forth. 

Christian Science does not examine her patients. To 
her thinking all diseases, functional and organic alike, are 
errors of mortal mind ; they are there because we believe them 
to be there ; they are not really there. It follows that she 
thinks that she is getting the same proportion of functional 
to organic cases that you get in a general hospital. Of course, 
she is not. The functional cases, naturally, come to her out 
of all proportion to the organic cases. With functional cases 
she is often successful; and in organic cases she is often able 
to soothe, encourage, and divert the patient’s mind. For a 
list of some of her " failures ” over organic cases, the reader 
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must consult my “ Faith and Works of Christian Science ” ; 
but of course I have not heard of more than one in a hundred. 


3 .—MALICIOUS ANIMAL MAGNETISM 

When Christian Science practitioners fail to do any good, 
they are not all of them above saying that somebody in the 
house is exercising an unfavourable influence on the treat¬ 
ment. This is a mild form of the belief in “ Malicious Animal 
Magnetism.” Of course, in cases of neurasthenia, it is often 
well to remove the patient from home influences ; but that 
fact has nothing to do with the Scientist belief in hostile 
minds preventing a cure. And we are bound to remember 
that Mrs. Eddy, in the spring of 1878, haled a former colleague 
into Salem Court—Salem, of all places—on the charge of 
witchcraft. 

Of this obsession, Mr. Lyman Powell, in his admirable 
book “ Christian Science ; the Faith and Its Founder ” says:— 

“Had Mrs. Eddy possessed the knowledge she thought 
she had of Quimby she would never, as one of her old students 
writes me, have fallen into such an impossible conception. 
Had she even caught Quimby’s wholesome spirit, she could 
never have conjured up such a morbid explanation of her 
break with Kennedy and Spofiord, or dignified it into an actual 
doctrine in the third edition of her text-book. 

“ There seems to be no adequate explanation of the strange 
hold her animal magnetism seems to have had on her. It 
might be called an obsession. Every religious leader is apt 
at some time to personalise the evil of the world. Nothing 
else will serve so many purposes. Years ago Mrs. Eddy 
found her devil. Her literary adviser in the eighties said : 
‘ Animal magnetism is her devil.’ Sometimes she calls it 
hypnotism, mesmerism, mortal mind, malicious animal 
magnetism, as well as animal magnetism ; and in her private 
correspondence she alludes to it as M. A. M. 

“ The clearest account of it is given under the heading 
of 1 Mortal Mind.’ She says it has no existence ; it is nothing, 
while claiming to be something. And yet she admits it to 
be ‘ an autocrat,’ and ‘ the cause of organic disease.’ She 
says it ‘ changes order into discord,’ 1 confers power on drugs,’ 
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‘ produces false beliefs,’ ‘ convulses matter,’ ‘ counterfeits 
divine justice,’ ‘ creates its own conditions,’ ‘ fills creation full 
of nameless children,’ ‘ fills man with pain,’ ‘ impresses its 
thoughts on body,’ ‘ makes Spirit nothing,’ ‘ rules all that is 
mortal,’ ‘ transfers its fears to other minds,’ and ‘ seeks to 
kill his fellow-mortals, morally and physically.’ 

“ If Mortal Mind does things so terrible, no wonder Mrs. 
Eddy calls it Satan. No wonder she has spent her life in 
mortal terror of it. No wonder she once wrote to a student 
who, she feared, was criticising her, ‘ Won’t you exercise reason 
and let me live, or will you kill me ? Your mind is just what 
has brought on my relapse.’ No wonder she could bring her¬ 
self, a few years later, to believe that her husband had been 
killed by ‘ arsenical poison mentally administered,’ and that 
even a printing-press might be put out of order by M. A. M. 
No wonder her adopted son, Dr. Foster-Eddy, tells of days 
as dark and nights as black as those painted by Poe, when 
the unhappy woman fancied that evil minds were assailing 
her to her confusion and distress; No wonder that as recently 
as 1900 she wrote to him, ‘You are better removed from 
M. A. M. in Boston.’ No wonder that her true son came 
away from his last meeting with her, a few months ago, 
impressed with the efiect of the terrible obsession on her 
mind and soul, and has since had evidence of her belief that 
M. A. M. is at the bottom of the late lawsuit, and of the 
criticism to which she is in her old age exposed. 

“ Stranger than Mrs. Eddy’s situation is that of many of 
her followers who are troubled by the same obsession. I have 
talked with Christian Scientists, great and small, who seem 
more certain of the personality of M. A.' M. than of the person¬ 
ality of God. I know directly, and I know of, good people 
who charge the tardiness of their recovery to the M. A. M. 
which they are sure that unbelievers send their way.” 

Recent letters, from Mrs. Eddy to Mrs. Stetson, allude 
to animal magnetism. “ You are aware that animal mag¬ 
netism is the opposite of divine science, and that this opponent 
is the means whereby the conflict against truth is engendered 
and developed.” And again, “ Awake and arise from this 
temptation produced by animal magnetism upon yourself 
allowing your students to deify you and me. Treatjyourself 
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for it, and get your students to help you to rise out of it. It 
will be your destruction if you don’t do this.” ( See Christian 
Science Sentinel and Daily Telegraph, October 16th, 1909.) 
The following paragraph from the New York Herald (Paris), 
October nth, 1909, is to me incredible, as a picture of one 
of the chief leaders of Christian Science:— 

“ New York, Sunday. —Mrs. Augusta Stetson, the head 
of the Christian Science Church in New York, and Principal 
of the New York Christian Science Institute, yesterday read 
out a list of sixteen prominent Christian Science practitioners, 
and deliberately accused them of practising malicious animal 
magnetism. She declared that they belonged to a small 
coterie of practitioners who were a grave danger to the cause, 
inasmuch as they directed concentrated thought against the 
proprietors of hotels, schools, and shops for the purpose of 
influencing investments and other business transactions.” 


4.—CHRISTIAN SCIENCE AND THE LOWER ANIMALS 

Christian Science does not refuse to treat sick animals, 
nor even vegetables. Yet in Science and Health she says next 
to nothing about the animal world. She never seems to feel 
for a moment the profound mystery of the reality of animals. 
To begin with, she is bound, by her sham philosophy, to put 
out of her thoughts all germs, all internal parasites. It is 
nothing to her that mosquitoes convey malaria and yellow 
fever, tsetse flies convey the sleeping sickness, fleas the plague, 
and goats the Malta fever. 

But what of the diseases of animals ? Is it true, or is it 
not, that millions of ■ millions of them, all the world over, 
suffer, all the year round, pain, disease, and death ? Is it a 
dream in them, or in us ? If it be a dream, it must be either 
in them or in us. Here is a monkey dying of tubercle. Is 
the tubercle an illusion of the monkey’s min d, or of mortal 
mind ? If it be in mortal mind, then the monkey is under 
no illusion. Therefore, it is well. But here it is, dying ; and 
here it is, dead. Christian Science calls death an illusion. 
But the monkey had no opinion, one way or the other, as to 
the nature of death. Well then, is it, or is it not, dead ? If 
the groaning and travailing in pain together of millions and 
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millions of animals be a dream of mortal mind, then the 
animals are not in real p'ain, are not in real disease. But 
what of them that suffered, past all reckoning in millions, 
before mortal mind was bom ? If, on the other hand, the 
omnipresent and everlasting pains and illnesses of the animal 
world are in the animals, where they do certainly seem to be, 
then these pains and illnesses are real. For the animals have 
not mortal mind ; they are free from our illusions ; Science 
and Health was not written for their edification. Their 
pleasures and pains, their mating and homing, and fighting, 
and dying, their passions, their diseases, their death—what 
has Christian Science to say about them ? She was so busy 
making a God of man, that she forgot that we are not the only 
creatures of God. 

“ Animals,” says her chief apologist in this country, “ are 
suffering from the belief in the power of evil which constitutes 
mortal mind, and can be, and are being, cured in the same 
way.” That is what he is reported to have said. (Daily 
Telegraph, August 15th, 1907.) What does he mean by these 
words ? Does he mean that we, by a sort of Malicious 
Magnetism, inflict real pain on animals ? That our belief in 
the reality of tubercle did really give tubercle to the monkey l 
Or does he mean that the monkey did not really have real 
tubercle ? The words, “ can be, and are being, cured in the 
same way,” suggest the latter meaning. Then, -if the diseases 
of animals be no more than a dream in us, how is it that tjbe 
world was racked with pain, and ran with blood, for countless 
ages before mortal mind was here ? I do wish that I knew 
what this gentleman believes, in his heart, when he is by him* 
self, when no reporter is interviewing him, touching the pains 
and the diseases of animals. 
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